Chapter |
The Problem of the Cargo CQults

I ntroduction To The Probl em
The phenomenon of <cargo cult novenents in the
region of the South Pacific known as Ml anesia has
captured the attention of schol ars, journalists,
ant hropol ogi sts, m ssionaries and the general public

since it was first observed and recorded in the md

1800’ s. Many bizarre stories have surfaced from
Westerners living in the region about the seemngly
i ncoher ent activity and ritualistic cerenoni es
performed by the native inhabitants of Ml anesi a. An

early Western observation of a cargo cult recorded such

unusual behavior that it was named "The Vailala
Madness" . One observer wote, "On entering the main
village of Arihava, | observed at one end, on a
particularly clear space, a nunber of natives,

approximately twenty, gesticulating and carrying out
many antics which could only be likened to those of a
[unatic" (F. E. Wlliams 1923, 11). The purpose of
this behavior, it was later discovered, was to hasten
the comng of a ship bringing back the spirits of the
dead and | ar ge quantities of West ern goods.

Essentially, cargo novenments are; 1) mllennary,
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in the sense that they anticipate the comng of a

gol den age where sin, suffering and death have been
renoved and replaced with a utopian society on this
earth, 2) nmessianic, in that the anticipated m Il ennium
will be brought about by the com ng of a nessiah-Ilike
figure, usual |y an ancestor, who i's able to
supernaturally rescue t he peopl e from whatever
political-economc crisis in which they happen to be.
These elenents of a cargo cult wutopian society are
coupled wth nativistic and culturally specific
beliefs. If certain rituals are performed or certain
edicts are followed, the ancestors of that particular
tribe or people group will return fromthe realmof the
dead and usher in this gol den age.

Al though the term <cargo cult is unique to
Mel anesia, the phenonenon of this type of novenent
spans the gl obe. As Kenelm Burridge observed, "Cargo
cults conpare nost directly with the Ghost Dance cults
of North Anmerica and the prophetist novenents anong
African peopl es"™ (Burridge 1960, xv). It appears that
the term nessianismis nost frequently used in Anerica,
prohetism is the current word in Africa, along wth
Mel anesia by certain Roman Catholic witers (Kamm
1972, 232). Brian Schwarz, a Lutheran pastor and

menber of the Ml anesian Institute, has estimted that
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about 100 npvenents have occurred in South America with

a simlar nunmber in North Anmerica. Around 500
novenments have been noted in the Philippines, 200 in
Korea, and isolated exanples have been reported from
| ndia, Burma and South East Asia. By far the greatest
nunmbers have occurred in Africa, with estimtes which
go as high as 10,000 novenents (Schwarz 1982, 232).

A distinctive of the several hundred novenents
whi ch have been known to occur in Melanesia is seen in
t he expectation of the participants to receive materi al
goods. This is why these novenents have been descri bed
as being cargo cults. The term cargo as used in cargo
cults conmes fromthe Pidgin English word kago and neans
material wealth from a Western origin (Oosterwal 1967,
469) . A nore application-oriented definition of the
word as practiced by the cultists thensel ves would nore
accurately define material wealth to include; food,
cl othing, valuable goods, econom c devel opnent, noney,
t echnol ogi cal advancenent s, political freedom

know edge, peace, social justice or any and everything

which is viewed as needful to live a happy and
harnoni ous |ife. All of these itens the Wstern,
devel oped nations possess in abundance but are

perceived to be lacking in Mel anesi a.
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Al t hough material goods are involved with nost of

these nmovenents, <cargo is by no neans the only
obj ective of the novenent. Freerk Kanma, having done
ext ensive research anong the cargo cults of the Biak-
Nunf oor peopl e expl ai ned:

Quite apart from the derogatory neaning it

(cargo cult) has acquired the term 1is

i ncorrect. There is no cult of Wstern

goods. The cargo the ships are to bring is

no nore than part of the expectation, it is

not the cargo but the ancestors that are

wor shi pped (Kamm, 238).
The key factor of the novenents observed in Ml anesia
is the return of a nessiah-1ike ancestor who will bring
with him what the people desire. The desires of one
tribe may differ with those of another, which would
include either one, all or any conbination of; materi al
goods, political freedom econom c freedom nor al
renewal , tribal status and security. The objective of
the tribe to attain one or nore of these virtues is
pl ayed upon by nenbers of the society who claimto have
received, by sonme supernatural neans, the way to
achieve or attain their mllennial rewards. Thi s
emer gi ng prophet conveys the requirenents which nust be
foll owed or performed for attaining what is desired to
the people who then nust act upon them | f what the

prophet prom sed does not occur, then the novenent dies

out and the people wait for the next prophet to energe.
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Since Christianity has been introduced to the

region of the Pacific Islands, many of the cargo cults
have absorbed the nessianic and m |l ennial thenes found

in the Bible. Bob Lenz wote, In nost novenents, the
native culture has admtted elenents from two or nore
outside cultures or bodies of belief which have had
sufficient influence to change the people's way of
life" (Lenz 1988, 4). The results of this outside
i nfluence has produced a unique form of cargo cults
adopting the trappings of the Christian faith. Some of
the manifestations of this belief seem rather bizarre
or unusual from the perspective of a foreign cultura

observer. One novenent, recorded by John Strelan,
which illustrates these tendencies occurred in February
of 1984 in Manberanp Tenggah, Irian Jaya. A young man
in the village of Papasena was told by some spirits
t hat Jesus was ready to cone back and bring
i ndependence and freedomto Irian Jaya along with great
weal th for all the people. He was further instructed
by Jesus hinself that everyone, w thout exception, was
to: 1) publicly confess all sins, 2) do no hunting in
t he nor ni ng hour s, 3) keep al | grave sights
i mmacul ately clean, 4) drink a specially prepared "holy
water” and 5) be baptized by a Western m ssionary. | f

all these injunctions were followed, then in just a few
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days unspeakable wealth, which is now only enjoyed by

their ancestors and Westerners, would pour out of the
graves. A nock radio transmtter was built at the
graves to receive further word from the spirits about
the comng of this great wealth. The church becane
alive with activity as hundreds stepped forward to
confess their sins and be baptized (Strelan 1989, 42-
44) . Al t hough to this day the people have received no
wealth, the hope remains that if they confess their
sins and are baptized as well as keeping the other
stipul ations, one day it will cone.

These types of beliefs are easily spurned by the
Westerner who has |earned to separate the enpirical
world from the spiritual one. Separation of the
natural, physical world and the spiritual world does
not exist, however, for the mjority of Melanesians.
I n approaching a problem of this kind it nust first be
understood that no amount of enpirical evidence wll
persuade a cargo cultist to adopt a nore orthodox
faith. Peter Wrsley observed that all events are held
to constitute fractional synbolic confirmations of the
wi der cosmic belief (Worsley 1968, xiXx). Any unusual
happeni ng, war or local tragedy is interpreted to be a
confirmation of the syncretistic belief. The cultists

in Manberano Tenggah |ater received confirmation of
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their belief when a m ssionary conducted a funeral for

a child who had recently died. In his closing remarks
he asked the people to make sure to keep the grave yard
neat and clean. This was interpreted as a confirmation
of the original account and that the m ssionary already
knew about it (Strelan, 41).

The beliefs seen in the cargo cult novenents are
based on generalized and sketchy information which
neither can be proven nor denied but can be clarified
and confirnmed. It is this facet of the cargoist's
bel i ef system t hat has al | owed for t he
contextualization of the gospel nessage to proceed
beyond the initial stages. |In so far as the gospel of
Christ relates to and confirnms a cargoist's beliefs, it
is accepted and contextualized into his overall belief
system The cargoi st, li ke all of manki nd, i's
searching for sonething that can provide neaning and
purpose in |life. The issues involve bringing order to
t he experiences of life. Met aphysi cal and
epi st enol ogi cal questions dealing with such issues as,
how things cane into being and what causes death need
rational answers from this particular societies world
Vi ew. The search for nmeaning is not a new one; it is
the common thenme of religion. The questions that nust

be answered by the searcher are: 1) Who or what do you
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turn to in order to find answers to these foundationa

guestions? and 2) What nethod or ritual best assures
positive results? The answers to these questions are
unclear and nmade up of myths conbined with actual
current events as well as dreanms and visions for the
cargo cul tist. It is the responsibility of the Church
of Jesus Christ to provide <clear answers to the
guestions that effect the search for salvation anong

the cargo cult societies found in Mel anesi a.

Statenment OfF The Problem

The who and what questions stated above have been
answered by Western mssionaries who have proclainmed
t he gospel of Christ in Irian Jaya. The cargo cults,
like other religions, are centered around nman's
attenpts to attain his own salvation through his
efforts which satisfy either ancestors or t he
Sacr ed/ God. The difference in the nessage as
procl ai med by evangelical Western mssionaries is that
it is not man nor his efforts that determ ne sal vation
but God and grace. However, there is reason to
question if the wunderstanding of the Church in Irian
Jaya is the same as the perception of the Western

m ssi onari es. The question arises and deserves
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i nvestigation because of the preval ence and practice of

cargo cults along with Christianity in this region.

The problem that is observed in the Christian
Church in Irian Jaya is the contextualization of two
bel i ef systens. One side of the context is the socio-
economic and religious system of +the cargo cultist
which stem from an animstic world view The ot her
context has been brought by Western society with its
distinctive dualistic world view encased in the
Christian nmessage (Figure 1).

The contextualization itself is not the problem here;
this is an expected process. The problem is
determning which stage of the contextualization
process the Church is presently in. This research wl
attenmpt to identify areas in which the Church in Irian
Jaya is involved in the contextualization process. It
is hoped that with a definition and understandi ng of
the contextualization process that is occurring,
evaluations can be nmde as to the wvalidity and

acceptability of these energing beliefs.
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Context A Context B
Western Culture Cargo C

Cultural Contact with Qther Contexts

N:ontextua]ization IN Proce

Figure 1

Background To The Probl em

Area and Geography

The Republic of Indonesia is an archipelago nation
of nmore than 13,500 islands extending for 3,000 mles
along the equator from Southeast Asia to Australia.
This nation covers approximtely 788,425 square m |l es.
New Gui nea (the island of which Irian Jaya constitutes
the entire western half) is part of this system |Irian

Jaya, fornmerly called West Irian, is one of the |argest
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i sl ands of the Indonesian archipel ago measuring 264, 000

square mles. The entire island of New Guinea is
approximately 1500 mles long and five hundred mles
wi de.

Capitol of Province: Jayapura

Irian Jaya is a province in a
far away country just
@PUrghove Australia,

Irian Wamena
Jaya

New Guinea

Arafura Sea

Map 1
Peopl e
The people of Irian Jaya are |argely Papuan,
predom nately Malay stock, including many related but
di stinct cultural and linguistic groups. It is
estimated that there are about 250 tribes with about
the same number of distinct |anguages, nany of which
have never been reduced to witing. Many of these

tribal people are living in a stone age culture;
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primtive, illiterate and superstitious. The

popul ati on of the island is approximtely 2,000, 000.
Living conditions vary greatly from region to
region with the greatest difference seen between
coastal people and interior people. A typical coasta
home is made from cenment block with a dirt or cenent
fl oor and covered with corrugated zinc roofing. Living
arrangenents for coastal dwellers vary but the normis
a single famly hone. The single famly wusually
i ncludes children and their spouses with children.
Interior living conditions reflect the natural
environment nmore since nost homes are built from
materials available in the jungle. A typical home in
the interior Bird's Head of Irian Jaya is raised off
the ground by poles. The floor and walls are built
fromsplit banmboo, the walls sonetines are covered with
tree Dbark. The roofing materi al of choice is
corrugated zinc, but when not available tree bark or
thatch is used. Communal living is nore the norm than
single famly dwelling. It is conmmon to have wonen and

children sleep separately fromthe nen of the village.

Gover nment
lrian Jaya is the far eastern province of

| ndonesi a. The country's capitol is in Jakarta, West



15

Java. El ections for a president are held every five
years. Citizens choose a party for which to vote and
the elected party then appoints a president. The

mlitary is quite powerful which mkes for nore of a

"gui ded" denocracy.

Rel i gi on

Harmony and ecunenicalism are the key words in
understanding religion in Indonesia. The governnment
i deol ogy of "pancasila" or the five principles strongly
encourages cooperation anong religious groups After
the attenpted communist coup in 1965 the governnent
declared that all <citizens need to have a religion.
The acceptable choices were; Islam 87% Hi nduism 1.9%
Buddhi st 1% and Christianity 9.6%

The island of Irian Jaya, however, is mainly
anim st and Christian. Statistics for animsts are
sketchy and include those who would also classify
t henmsel ves as Christians but 83% of the popul ace claim
to be adherents to Christianity, 60% Protestant and 23%
Catholic. The recent influx of transmgrants from Java
and other islands has increased the nunmber of Islamc
followers on the island to about 16% Irian Jaya is
one of only two provinces in Indonesia with a majority

Christian popul ati on.



16

Language

The official |anguage is Indonesian. This is the
| anguage of comrerce and educati on. However, in the
villages and hones, each tribe continues to speak its
own di al ect. There are about 250 mut ual | 'y

unintelligible | anguages or dialects in Irian Jaya.

Brief History of Indonesia

From the 7th to the 12th centuries Buddhism
Hi ndui sm and Islam were introduced to the people of
this archipel ago. Islam was the l|ast introduced and
has had the strongest hold up until the present.

The Portuguese established a basis of trade in
t hese islands but were soon conquered by the Dutch in
1602. It did not take long for the Dutch to establish
thenselves as rulers over these islands, a position
they held for nore than 300 vyears. Through the
devel opment of the Dutch, the Netherlands East I|ndies,
as they were called, proved to be one of the world's
ri chest col oni al possessions.

| ndonesi ans thenselves began to nove toward
i ndependence from Dutch control between the two World
War s. At the <close of Wrld War 11, a Japanese

occupation of Indonesia for three years triggered the
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Nati onal i st Movenment. |Indonesians revolted; three days

after the Japanese surrendered, a snmall group of
| ndonesi ans | ed by Sukarno established the Republic of
| ndonesi a. The date was August 17, 1945, The Dutch
tried to regain control but failed, and in 1949, the
Republic of Indonesia becanme the 60th menber of the

Uni ted Nati ons.

Irian Jaya, however, was still ruled by the Dutch
gover nnment . West Irian continued under their rule
until 1961. After years of negotiation, talks broke
down and fighting began. The Dutch were eventually

defeated and on May 1, 1963 an agreenent of transfer
was reached. "Included in the agreenment was the
prom se of a plebiscite in 1969 to determ ne the w shes
of the people of New CGuinea"(Gegory, 1976, p. 58)
This had a significant effect on the church in Irian
Jaya in that growmth was generally stifled from 1965 to
1969. The primary cause for the setback was this "Act
of Free Choice" which caused rebellion by several
peopl e groups. Don Gregory wote concerning this,
saying, "Beginning in 1965 and |asting approxi mtely
five years, mountain people living in the outskirts of
Manokwari rose up in armed rebellion against the
| ndonesi an rule" (Gregory, 1976, p. 58). Under United

Nations supervision, the Act of Free Choice was
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confirmed and Irian Jaya becane a recognized part of

| ndonesi a that same year, 1969.

Not only was 1965 an unstable time for Irian Jaya,
but also for the rest of the nation of |ndonesia. On
Cctober first of that year, |Indonesia underwent a
radical change in its history. On this date, the
| ndonesi an Comuni st Party (PKI) attenpted a coup
d etat which resulted in a bloody civil war. The
rebellion was finally put down but not wthout the
deat hs of hundreds of thousands of PKI activists. In
March of 1967 the People's Consultative Assenbly voted
Sukarno out of power (whose political alliances kindled
the coup) and naned General Suharto as president of
| ndonesi a. The enotions created by this coup still
persi st today.

The people of Indonesia and specifically in this
study Irian Jaya can never be divorced from their
hi story. To consider social order and structure in an
et hnographic report, it is inperative that a foundation
of history be laid down. We will understand nuch
clearer the inplications of the changes occurring in
this corner of the world and of the cargo cults which

have energed havi ng been exposed to this brief history.
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Hi story of Cargoismin Irian Jaya

The cargo cults of Ml anesia date back before the
first arrival of Europeans to the region. Although no
docunented accounts of these nobvenments existed until
the md 1800's, there is evidence that great val ue was
pl aced on itens of foreign origin before there was any
contact with the West, and that there existed the
belief that shiploads of these valuables would be
brought by a nessianic type figure in the culture
(Kamma 1972 , 9; Oosterwal 1973, 473).

The Island of New Guinea, whose western half is
lrian Jaya, was first seen by Europeans in 1512 when it
was sighted by Portuguese explorers Antonio d' Abreu
and Francisco Serrano. The Portuguese were foll owed by
the Spanish explorer Inigo di Retes, who naned the
i sland Nueva Cuinea in June of 1545.

Next on the scene were the Dutch. Captain WIllem
Schouten, along with Jacob |le Maire, sailed along the
north coast of Irian Jaya in 1616. They reported
finding Chinese porcelain and anber colored beads nmade
from lIndian corals (Kanmma 1972, 9). Although it is not
known the exact date that the indigenous people of
Irian Jaya first obtained these valuable foreign
possessi ons, these objects began to play an inportant

role in the econony of the people. Kamma expl ai ned
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that, "In the course of tinme the nunber and variety of

t hese val uabl es of foreign origin nultiplied. Gongs and
copper ware, china, earthenware, beads, |engths of red
and blue cotton, hatchets and iron bars were the nost
inportant” (Kanma 1972, 9). In Irian Jaya today
anci ent porcelain and other artifacts including cannons
from the 15'"" and 16'" Centuries are kept as pricel ess
heirloons and used in the negotiation of the bride
price. It is not unusual that the indigenous people of
Irian Jaya would place a high value on ancient
artifacts. Westerners, |ikew se, place great value on
items from the past. The difference may be found in
the expectation of the Irianese, for instance, that
nore of these possessions wll cone from their
ancestors in supernatural ways.

The ol dest recorded occurrence of a cargo cult
novement took place ampng the Biak people in Irian
Jaya. A publication dated January 1854 referring to
the Biak figure Manseren Manggundi read, "He is
expected to return soneday to found an earthly kingdom
of plenty" (Kanma 1972, 105). Thi s obscure nention of
t he expectation of the return of a nmessianic figure was
sinply the first recorded occurrence. Kanma docunented
45 such novenent which occurred anong the Biak people

from 1855 to 1967 (Kamm 1972).
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The response of mssionaries to these cargo cult

nmovenments has varied greatly. The traditional response
to the nythical-magic religions and practices of the
i ndi genous people of Irian Jaya has been negative. The
practices wer e consi der ed erroneous and t he
partici pants heathen, who were condemmed to hell unless
they professed Christ and joined the Church. The goa

of the mssionary was to convert the |ost wusing any
means available at his or her disposal. |In those early
days of m ssions, nissionaries who tried to understand
the culture were net wth disdain and rebuke by
governing boards since they were not relying on the
Holy Spirit for the conversion of the lost (Witenman
1984, vii; Pentecost 1982, 9). Christianity becane
shrouded in Western idions and culture which mde it
virtually inpossible to distinguish between it and the
colonialist's nentality of that era. In fact,
colonialists and mnmissionaries often went together.
When the colonialists left, the m ssionary stayed on,

but the inperialistic method of conversion remained the

samne.

Cargo and Conver sion
Early m ssionaries were known to use the

cargoi stic tendencies of the people they encountered to
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entice theminto the church. R P. G lson recorded one

such enticement nade in a Sanpan village by John
WIlliams fromthe London M ssionary Society in the July
of 1830. Upon arrival in Sapapali'i, "...He proceeded
to tell the people that the ship was a va'a lotu, a
ship of religion and prayer. If the Sampans would
accept Christianity, he said, it would ensure peace
anong them and in its wake would cone vessels carrying
an abundance of goods, which would prove that Jehovah
was i ndeed the nost powerful of the gods" (G Ilson 1970,
69) . It is not surprising, then, that there was great
success on the part of the London M ssionary Society in
the Sanmpan Islands as they used the mllennary and
messi anic beliefs of the people to bring theminto the
chur ch.

Christianity held the nonopoly on religious truth
and experience which was so closely related to the
m ssionary's own culture that it was indistinguishable
from the message he proclainmed. As Erik Cohen has put
it, "Conversion of the natives was expected to involve
a total religious and cosnol ogical reorientation”
(Cohen 1990, 4). Whet her planned or not, becom ng
Christian meant becom ng Western and adopting a Western

formof Christianity.
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Critics of m ssionaries both past and present fail

to realize that change is inevitable when two contexts
nmeet-- whether the contexts be religious or cultural or
bot h. Conversion, which is neant to initiate a change
of belief about who Jesus Christ is, is a significant
part of the Christian nessage. This is not said in
def ense of inappropriate tactics and strategies used in
the name of Christ for the propagation of Christianity
t hr oughout the centuries. Conversion, however, by its
very nature does require change. It would be naive to
think that the introduction of new ideas would not
bring change of sone kind to a culture and society.
Whenever two people conme together there is an exchange-
-and change--that occurs. The gospel of Jesus Chri st
does bring change. Jesus' nmnmessage of repentance was
the basic requirenment that followed the reality of an
eschat ol ogi cal kingdom found in H's person (Mark 1:15;
Matt hew 4:17). His nessage began the nost radical
transformation in human history and it should not be
surprising that H's followers also are conveyors of
change.

The concept which Jesus presented to the religious
| eader Ni codenus of being born again inplies a conplete
and fundanental revanping of religious beliefs and

practices (John 3). Jesus presents Hinself as the
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Messi ah, the light of the world, the way, the truth and

the life. The wusual neaning of repentance (nmetanoeo
and netanoia) as found in the witings of the New
Test anent I's change of mnd (Kittel, Friedrich,
Brom |l ey 1985, 637). Conversion or repentance inply
changing your mnd about who Jesus is (Acts 3:19;
20:21) and it involves a break with and renorse over
behavi or whi ch God Vi ews as unaccept abl e (1
Corinthians 7:9-10; 12:21; Ephesians 4:22-24). These
are the sinple truths of the gospel nessage which
require a change in thinking, because wthout the
change there is no other nmeans by which a person can
ent er into God's eschatol ogical ki ngdom Jesus
comm ssioned His followers to proclaim this nessage
whi ch He preached to the whole world (M. 28:19-20).

M ssionaries should not be faulted for carrying
out the edict given to them by Jesus, nor should they
apol ogi ze for the changes that occur in a culture and
society because of that nessage. What m ssionaries
should reckon with is an attitude which refuses to
accept and learn from religious beliefs and practices
of the indigenous people anbng whom they worKk. There
are beliefs and practices in every culture which are

acceptable to God and the mssionary runs the risk of
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bei ng m sunderstood and his message distorted if these

beliefs and practices are indiscrimnately abandoned.

Purpose OF Research On The Probl em

Anyone who has lived in Melanesia or has read
ext ensively about the region could not fail to cone in
contact with the cargo cults. Li kew se, it is hard to
ignore some of the striking simlarities of the
cargoi st beliefs and the Christian nmessage. Both are
messianic and mllenary in that they anticipate a
comng king who wll usher in an age of great
prosperity on the earth where there is no sickness,
suffering or death. It is these simlarities which has
led to charges of syncretism between cargo cultist's
beliefs and Christianity. It has further been charged
that the Christian nmessage has not only inspired
cargoi stic beliefs but has also been the perpetuating
stinmuli behind the novenents (Kamm, 1972, 208;
Lawrence 1964, 82,89-90; Oosterwal 1967 472). It is
true that wearly mssionaries did use the people's
attraction to cargo as a neans of conversion, but it
seens to be equally true that they did not understand
the significance of the nmessage they preached to the
peoples of Melanesia in ternms of the simlarity that

exi sted between the gospel and the cargoist's belief.
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To the cargoist, the great wealth that the m ssionary

brought with him was evidence enough that his nessage
was true. One native chief responded this way:

Only look at the English people, they have
strong beautiful clothes of various colors
while we have only |eaves, they have noble
ships while we only have canoes... I
therefore think that the God who gave them

all these things nust be good and that his
religion nust be superior to ours. If we
receive this God and worship Hm He will in
time give us these things as well...(Hol nmes
1980, 478) .

M ssi onari es and ot her West erners have
inspired the people of Melanesia and specifically Irian
Jaya to change not only their religion but also their
way of life. The purpose of this research is to gain
sone understanding as to how the change has occurred
specifically with regards to what it neans to be a

Christian living in Irian Jaya, |ndonesi a.

Si gni ficance O Research On The Problem
A significant question which all m ssionaries have
to deal with relates to why people have responded to
the Christian nmessage as presented in a particular
cul ture. This is especially true in the tribalistic
cargo cultist societies found in Irian Jaya. This is
not to suggest that God is not capable of wusing His

Wrd to make clear the nmessage of salvation even
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t hrough inferior nmessengers but rather to point to the

fact it is a concern when |arge nunbers of people
si mul taneously convert to Christianity.
This has been the overwhel mng norm in Ml anesi a.

In the 1960's, for exanple, |arge people novenents
occurred in Irian Jaya, resulting in thousands of
people converting to Christianity at the sanme tine.

Henry Bl ock, one of the mssionaries involved with a
mass conversion anong the Sougb tribe in Irian Jaya
wrote, "Qur overriding concern was that we dare not
give them a false security in the thought that throw ng
away a fetish just automatically made them Christians”

(Gregory 1976, 55). The burning of fetishes was
synbolic of a particular tribe's break with old beliefs
and practices. It was a common neans used by
m ssionaries to illustrate a conmtnment to Christ. The
problem is when this or any synbolic gesture is nade,

is it a true indication of repentance and conversion as
of fered and expl ai ned by Jesus and subsequently offered
t hrough Hi s apostles and mnisters of the gospel? Are
there any indications in a person's |ife that he has
experienced a conversion in ternms of what Jesus was
offering? This issue has been westled with from the
First Century on and is identified by the Apostles

Paul, Janmes and John as an issue of faith and works
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(Romans 10:9; Ephesians 2:8-9; Janes 2:14-20; | John

2:3-11) .

In Western Christianity, an acceptable way to
define a person as a Christian is by his behavior
and/or his belief. This, to be sure, is not the only
way to define a Christian. However, it is a wdely
condoned practice which identifies certain behaviors
and beliefs as being acceptable for Christians while
ot her behaviors and beliefs would mark a person as a
non- Chri stian. Exanples of these behaviors and beliefs
readily recogni zed by Christians in North America woul d
be smoking and drinking, and the belief in the
doctrine of the deity of Jesus Christ. This is not
meant to be an exhaustive l|list of behaviors and beliefs
but these do represent an activity (snmoking and
drinking) and a belief (the deity of Jesus Christ)
which have been wused to identify those who are
Christians. Acceptance or rejection of these behaviors
and beliefs could identify you as a Christian or non-
Chri sti an.

My purpose here is not to exam ne what the norns
are in North Anerica, but rather to examne and
research what the significant factors are which not

only identify a person as a Christian in Irian Jaya but
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also identify commonly held beliefs and practices which

have been contextualized into Christianity.



