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Chapter V

Resear ch Desi gn

| ntroducti on
Scholars in general would identify three mgjor
categories of know edge: 1) the Natural Sciences; 2)
the Humanities; 3) the Social Sciences. The Nat ur al
Sci ences are concerned with the nature and study of the

physi cal world and include such disciplines as biol ogy,

medi ci ne and physics, etc.. The Humanities involve
nore of an interpretation of life in the physical world
and include literature, art and nusic, etc., as
di sci plines. The Social Sciences, on the other hand,

have focused on life with other people in groups and
enconmpass a broad selection of di sciplines from
ant hropol ogy to psychol ogy, education to history, and
geography to governnent, to nane a few.

Because t he Soci al Sci ences press for
understanding in people and the relationship of people

in groups and society, it becones an inportant area of

study for the research done in this study. As the
Christian message IS communi cat ed I n di fferent
cul tures, it i's essenti al t hat we have sone

under standi ng of the nature of people and groups. For
such help we can, wthout hesitation, turn to the

Soci al Sci ences.
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The Social Sciences and the Scientific Wrld

As with any science, the Social Sciences gain
| egitimacy through the use of the scientific nethod for
determning what is truth. Paul Horton and Chester
Hunt point out in their sociology text that truth has
been derived from several main sources in the past:
l)intuition, 2) authority, 3) tradition and 4) compDn
sense (Horton and Hunt, 1976, pp.3-7). To this we add
the scientific method. It is alnmobst ironic that a study
of the cargo cults in Irian Jaya would use a scientific
method to research how Mel anesians and Irianese have
come to formulate their understanding of the Christian
message knowing that intuition, authority, tradition
and common sense are the primary nethods for
determning truth in that society. The scientific
met hod, however, best fits the approach of this study.
This approach of using scientific methodol ogy, held to
strictly in the realm of the Natural Sciences is also
usef ul as an information-gathering tool for the
research done in understanding the relationship of the
Christian nessage to the Cargo cults. To arrive at
truth through the scientific nethod, several steps nust
be foll owed. First, the problem nust be stated,

defined and delineated in the form of an hypothesis
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Thi s hypot hesis, then, nust be tested. The second step

is to gather all possible data relevant to the
hypot hesi s. This data is then to be analyzed and
categorized. Finally, conclusions should be drawn from
the data to either verify or negate the hypothesis.
This is the basic methodol ogy used in this study of the
cargo cults.

One nust remenber that scientific truth is
objective truth; that is, verified by criteria outside
t he person seeking it. It is tentative truth; that is,
the current |evel of human understanding of the issue.
And it is relative truth; that is, it changes with the
addition of new facts. This is not to say there is no
absolute truth; sonmetimes it is absolute and soneti nes
it is relative. It is inportant that we understand how
conclusions are drawn in the area of the sciences so
t hat proper application of such knowl edge can be made.

There is a major line of demarcation between the

understanding of a secular social scientist and a

Christian social scientist. This demarcation begins
with their respective world views. MIlton Reiner in
Christian Perspectives on Sociology remarked, "The

secul ar sociologist is almst always commtted to a
randonf chance view of humanity" ((Reinmer, 1982, p. 21).

This allows nmen like Horton and Hunt to say that a
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person becones human as a result of socialization and

that through socialization a person becones either a
man or a wonman; a person becones oriented either toward
t he opposite sex or to his own sex (Horton and Hunt, p.
88) . Conclusions such as these are based on
"scientific evidences", that is, an hypothesis was
made, data gathered and analyzed and truth discovered.
Al t hough the scientific nmethod was enpl oyed, nany
Christians woul d di sagree with the conclusion. This is
because there is a difference in world view The
Christian soci al scienti st begi ns with t he
presupposition that there is a God; the secular
scientist begins with the presupposition that there is
no God. A Christian netaphysicist would state that
ultimite reality exists in the Person and program of
CGod. His epistenmology would view God's Wrd and His
Creation as the basis for discovering ultimte truth.
Hi s axiology would be based on the standard of God's
reveal ed truth. Finally, his anthropology would view
man as made in the inmage of God though fallen and in
need of a Savior. It is inportant that we nmake these
di stinctions because although we may use the sane
scientific nethod, we will not reach the sane
concl usions because of the differing world views

bet ween secul ar and Christian social scientists.
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One further distinction needs to be made before

maki ng some application of the Social Sciences to this
research and that is the distinction between science
and scientism Accor di ng to Webster's Third
International Dictionary scientism is "...a thesis
that the methods of the Natural Sciences should be used
in all areas of investigation including philosophy, the
humanities and the social sciences" (Wbster, 1972).
This, then, makes scientism a world view and one
primarily held by the secular social scienti st.
Anot her reference from Horton by MIlton Reimer says,
"Scientism divides all thought into two categories--up
to date scientific know edge and nonsense" (Reiner, p.
16) . Men |ike Holton would debunk any concl usi ons not
based on scientism but in doing so he limts his world
view to only areas that can be tested in a |aboratory,
and this is a severe handi cap. One is not limted to
scientismin the study of the social sciences but can
say confidently as Arthur F. Holnes suggested, "All
truth is God's truth" (Holnes, 1977). As this research
seeks to relate truth about the cargo cults
under standi ng of God and the Christian nmessage within
their particular context, the Social Sciences and the

Scientific nmethod are useful i nformati on-gat hering
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tools and should add sonme additional know edge to this

field of study.

Presuppositions of the Research
This research is based of <certain preconceived

i deas about reality or presuppositions which form the

basis of the world view of this researcher. It is
through this particular world view that all the
conpiled data will be evaluated and concl usi ons drawn.

Met aphysi cs--Nature of Reality

For the Christian, ultimate reality exists in the
eternal person of God. Any phil osophic system nust
begin with certain presuppositions and the existence of
a personal eternal God is the presupposition of the
Chri sti an. We nust hasten to add that there is good
reason for such a presupposition, but even a casual
reader of the Bible will note God never makes an issue
of proving Hi s existence. Men do not require proof of
their own existence nor the existence of material
t hi ngs; i kewi se God, although unseen in Hi s Person
has made Hi nself evident in man and through what has
been created (Romans 1:19, 20). To deny the existence
of God is to deny any rational explanation for all of

creation. Because God created all things (Genesis
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1:1), all reality rests on Hm and the things He is

doing in, through and with His creation

The cargoist would not dispute this nmetaphysical
understanding of the universe in which he |ives. Hi s
expl anations for why things exist the way they do and
how t hey canme into existence corresponds closely to the
sin and salvation theme found in the Bible. This was
illustrated in the mythology of the <cargo cults
presented in chapter three. The Christian nessage is

readily accepted on this |evel.

Epi st enpl ogy--The Nature of the Truth

It is only natural after determ ning what is real
to ask what is true. Obviously, ultimate truth woul d
have to be based on what is ultimately real. The fact
that the eternal God would seek to reveal Hinself is
not only reasonable but a necessary part of His
creation. Likewise, it is natural for man to seek to
| earn sonething of the Creator and His creation.

Truth is not an esoteric variable which is
determ ned by man or di scovered within nman but is based
on the revelation of an ultinmately real and eternal
God. Essentially, there are two areas of God's
revel ati on which constitute the nature of truth. The

first is special revelation. This is contained in the
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Si xty-si x books of the Bible. The witten Wrd of God

reveals ultimate truth about God, man and nature. | t
is the standard of truth for building an epistenol ogy
that is Christian. W my trust the truth but as
Gaebel ein observed, "W have fallen into the error of
failing to see as clearly as we should that there are
areas of truth not fully explicated in the Scripture
and these, too, are part of God's truth" (Gaebelein
1954, 21).

The second part of God's revelation is natural
revel ati on. It is this area which Gaebelein detects
sone weakness. However, in recent years the concept of
all truth being God's truth is considerably popular.
The wonders of the physical universe which God created
are open for discovery and it is thrilling to l|earn
nore of God's creative wi sdom through nature. Although
within the realm of nature we find truth, ultimte
truth, concerning our eternal destiny is not reveal ed
in nature but rather in the truth of God's Word.

Truth for the cargoist, on the other hand, does
not appear to be an inportant issue. Truth is what
met aphysically exists. This not only includes the
physical realm but also what exists in the spiritual
realm Numer ous exanples can be gathered from the

actual experiences of +the <cargoistic society. One
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exanple of this occurs when nessages are received from

the dead. The communi cati on happened, it exists and is
considered true. Another exanple which is nore closely
related to the acceptance of the Christian nessage is
if a story exists about the beginning of a tribe that
is accepted as the truth. If another story exists
which is contradictory to the first story then we woul d
assune that one of themis true and the other is false.
The validity of one story over another we would attenpt
to verify based on history. This does not appear to be
the case in Mel anesian society. If both stories exist
then they are both true, historicity is not a concern.
The cargoi st would attenpt to put the stories together

This is essentially done with the Christian nmessage.
There is no hesitation to enmbrace God's revelation as
truth. It is just as true as any other story that
exists within the tribe. Attenpts are nmade to make as
many connections as possible between the "truths that

exist".

Ant hr opol ogy--The Nature of Man

The popular belief in a secular society is that
man at his core is generally good. This view, nurtured
during the Enlightenment by such nen as Hune and

Rousseau, was the catalyst for devel opi ng such
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humani stic thinking as "man is the neasure of al

t hi ngs", and the concept of autononmous freedom

The Christian view of anthropol ogy, however, takes
just the opposite view. W say that nman at his core is
depr aved. The fact that man was made in the image of
God does not negate the distinctiveness of his sin
nat ure. A threefold summary of the view can be stated
as follows: 1) Man was created in the imge of God
(Genesis 1:25); 2) Sin entered the human race through
Adam and God's imge in man became marred (Romans
5:19); 3) God provided the neans of restoring man to
fell owship through the death and resurrection of His
Son Jesus Christ (I Corinthians 15:22). Because man
possesses a sin nature and is depraved in God's eyes no
way reflects on the value a man had to God. The
trenmendous value that God places on nman can only be
described in His grace towards man. His |ove and nercy
in sending His Son clearly state the type of worth God
pl aces on the consummati on of His creation

A view of man, that he has value to God yet is
fallen in nature and totally depraved, does not nean
man can do no social or noral good. VWhat it neans is
that he does not neet with God's standards. As a
totally depraved person, man is in need of a Savior to

restore his broken relationship with GCod. This 1is
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found in the person of Jesus Christ (Romans 5:18,19).

It is God's desire to see all who have cone to faith in
Christ confornmed to the imge of His Son (Romans 8:29).
It is through the Spirit of God that this s
acconplished as the Spirit of Truth teaches us (John
14: 26), and guides us into all truth (John 16:13). The
relationship which we have with God because of Christ
through the mnistry of the Holy Spirit is of primary
i mportance in understanding the Christian nmessage.

| ri anese have a | ow view of thenselves. They have
no problem accepting the doctrine of total depravity,
in fact they are the first to put the blame on
t hemselves or their ancestors for their current
condition. How a cargoist can rectify this problem and
see hinself as valuable within his society is tied up
with the possession of material goods. The concept of
a person having intrinsic value in not easy to

conmuni cate nor is it easily accepted in this society.

Axi ol ogy--The Nature of Val ues

The standard by which a person neasures val ues
state clearly his basic philosophy. Very few would be
so bold to say they have no convictions or values
regarding their exi stence and purpose in life.

However, when pressed, our nodern secul ar society has
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no standard consistently on which to base such

convi cti ons. In this antinoman view it is popular to
say that all things are relative and values are
determ ned by a society's norm

The Christian view  of axi ol ogy t akes a
consi derably opposite stand. Values are based on what
is ultimtely true, which for the Christian, neans
God's Woird. The Bible is the consistent standard which
allows the Christian to say because there is absolute
truth there can also be absolute values based on that
truth. Janmes 4:4 illustrates the truth behind nmaking
such a break from secular reasoning when the text
records, "Friendship with the world is hostility toward
God. " Sinmply put, antinom anistic philosophy has no
place in a Christian axiol ogy. The standard of right
and wong is based on either direct statenents in
Scripture or principles which can be observed in the
character of God.

This is not to say there are only absol ute val ues
and no relative val ues. Rel ative truth does exist but
all truth is not relative; the truth which the
Christian can base his axiology on is true truth found
in God's revelation. In applying this axiology, one
has the freedomin Christ to do what is right according

to the absolute standard of God's Wrd. This is a
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hi erarchal approach to values which is revelation-

based.

Val ues as expressed in the cargoistic societies of
Irian Jaya are decidedly antinom an. Accept abl e
standards of conduct are based on tribal |aw or "adat"
rather on noral or natural law in the Aquinian
tradition. Tribal |eaders have a great deal of freedom
in setting the tone for the noral and |egal direction
of their tribe. There is a certain |ack of consistency
when values are based on societal nornms but nost
Irianese don't really concern thenselves wth these
type of axionomc issues. If the tribal |eader does
it, it nmust be the right thing to do, would be the
basis for their axiol ogy.

The basic conponents of developing a world view
are the foundation on which one can begin to grow and
mature. |If the issues revolving around netaphysics,
epi st enol ogy, anthropol ogy and axiol ogy have not been
established, especially in scientific research, true
devel opnent wll not occur. These issues form the
spring board upon which a life long process may begin
i n devel opi ng an understandi ng of who we are and how we
fit into the sociological matrix of culture. O the
four issues presented, only on the netaphysical |I|evel

is there sone agreenent between an Irianese world view
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and the Christian nmessage as understood from a western

evangel i cal perspective. Bringi ng cohesiveness and
mut ual understanding in these foundational issues is
the task of the cross-cultural communicator of the

Christian nmessage.

The Social Sciences in Relation to M ssiol ogical

Resear ch

O the many disciplines within the realm of the
soci al sciences, seven stand out as being the nost
applicable to mssionary work. These I ncl ude
ant hr opol ogy, soci ol ogy, psychol ogy, phi | osophy,
hom letics, history, and religion. This is not to say
that |law, political science, geography, etc. are not
i nportant, but rather in gaining an understanding of

peopl e groups the previous seven disciplines are nost

hel pful .
Forempst in this list is the discipline of
ant hropol ogy, or nore literally, "man-study". Margaret

Mead has provided us a glinpse of the all-enconpassing
study of man by referring to anthropology as 1) a
natural science, in that it studies the biological
nature of man; 2) a social science in that it studies
human behavior; 3) a historical discipline, in that it

seeks to reconstruct sequences in cultural devel opnent,
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and 4) a humanity, in that it studies art, folklore and

oral tradition (Mead, 1966, p.3). This broad construct
of ant hr opol ogy IS sufficient enough for t he
application to mssionary work and it will used as the
mai n conpari son

Ant hropology is a conparative approach to the
study of humanity. As Frank Vivelo said, "It attenpts
to see human beings in the broad view, not just
i sol ated societies or societal traditions. |t conpares
society with society and tradition with tradition”
(Vivel o, 1978, p. 4). It my be stated that
ant hropol ogy is a holistic system of the study of human
ki nd.

The useful ness of this approach for the m ssionary
may be found in the various ethnographic studies which
result in the holistic study of anthropol ogy. The
ant hr opol ogi st woul d conpare and contrast ethnographic
studies in an attenpt to conclude sonethi ng about human
ki nd. The m ssionary uses ethnographic studies to gain
insight into the societal structure and habits of a
particul ar group. Ethnology is defined by The American

College Dictionary as "...the science that treats the
di stinctive subdivisions of nmankind, their origin,
rel ations, speech, institutions, etc."” (Anmerican, 1955,

p. 413). Therefore the m ssionary, by making use of
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et hnographi c studies or by doing an ethnographic study,

prepares hinmself for entering that particular society.
Li kew se this st udy makes use of current
ant hr opol ogi cal research in gaining an understandi ng of

the cargo cults and in fornulating the hypot heses.

Research Hypot heses
There are three factors which contribute to the
overall beliefs in the Christian church in Irian Jaya.
The three factor are: cargo cult beliefs, animstic
beliefs and a tribal nentality. Al'l of these factors
have influenced, in some way, the type of Christianity
practiced in Irian Jaya today. The purpose of these

research hypotheses is to determ ne the extent of the

relationship that exists, i f any, bet ween these
factors.
Primary Hypot hesi s: There is a difference between

cargo cult beliefs and the
Christian nessage as practiced
in Irian Jaya, |ndonesi a.

Secondary Hypot heses: There is a difference between
animstic beliefs and t he
Christian nessage as practiced
in Irian Jaya, |ndonesi a.

There is a difference between a
tribal mentality and t he
Christian nessage as practiced
in lrian Jaya, |ndonesi a.
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Nul | Hypot heses

In order to reject the null hypotheses the survey
instrument will attenpt to establish that there is a
di fference bet ween cargoistic bel i ef s, animstic
beliefs, a tribal nentality and the Christian nmessage.
The null hypot heses are:

Primary Null Hypothesis: There is no difference
bet ween cargo cult beliefs
and the Christian nessage
as practiced in I rian
Jaya, | ndonesi a.

Secondary Nul |l Hypot heses: There is no difference
between animstic beliefs
and the Christian nessage

as practiced in I rian
Jaya, | ndonesi a.

There is no difference
between a tribal nentality
and the Christian nessage
as practiced in I rian
Jaya, | ndonesi a.

Definition O Terns
Cargo cults as observed in Irian Jaya by very
definition include animstic beliefs and portray a
tribal nmentality. It is for this reason that the
primary hypothesis for this research is looking for a
relationship between <cargo «cults and Christianity.

Affirmng that there is a relationship between cargo
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cults and Christianity wll li kewise affirm the

secondary hypot heses.

In addition to the material already presented in
this dissertation about the cargo cults, a working
definition for further understanding of the term as
used in this research will be:

A belief that societal status which 1is
enbodied in the possession of material goods,
political freedom econom ¢ freedom
t echnol ogi cal advancenents, social equality
and anything else perceived to be necessary

to live a fruitful and abundant life, has in
sone way been taken away as a result of the
sins or foolishness of ancestors. These
ri ghtful possessions will soneday be restored
by a nmessianic figure if the nmenbers of the
society wll faithfully perform certain

culture specific rituals as proclainmed by
prophets within the society.

Anim stic beliefs which extend from an anim stic
world view are foundational to nmaintain cargo cultic
bel i ef s. In the animstic world view, there is no
separati on between the natural, enpirical world and the

supernatural world of spirits and ancestors. Elaborate

taxonom es differentiate the role of the living and
dead as well as personal and inpersonal spirits. It is
the role of Iliving human beings in this nono-cotic
sphere of existence to learn how to control, if

necessary, and live in harmony with ancestors as well
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as personal and inpersonal spirits. For this research

animstic beliefs will be defined as:

Human beings' efforts to understand, contro
and mani pul ate ancestors along wth the

per sonal and i npersonal spiritual forces
which influence and affect the society in
order to be successful and live in harnony

with them

In Irian Jaya as well as in other parts of
Mel anesia the social structure is made up of two
| evel s; those who provide and those who are provided
for. This societal structure is called a debt society.
In this structure it is advantageous to be obligated to

t hose who can provide for your needs since the | arger

your debt the nore secure the relationship. The
provider wll not break the relationship off sinply
because the debt cannot be paid. The return, in

| oyalty and availability to work whenever necessary far
exceed any nonetary gain. Those who are able to
provide for the needs of others either as a result of a
famly lineage or other resources attenpt to portray
t hensel ves as benevol ent father figures. The nore who
are indebted, the nobre inportant the person becones.

This style of l|eadership in a tribal setting has been
called the Big Man (Cochr ane, 1970) style of

| eader ship. In the tribal areas of Irian Jaya the

enconpassi ng vernacular termis kepala suku which neans
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“tribal or ethnic head". The tribal head by virtue of

what he can provide for his people gains the
unquestioning loyalty of his followers. A wor ki ng
definition of a tribal nmentality for this research is
as follows:

The co-dependent relati onship established

bet ween a benefactor and his dependents which

requires unquestioning loyalty and deference

in return for a certain amunt of stability

and security in life.

To define Christianity in all its practica
aspects is beyond the limtations of this research.
However, the term Christianity is being used in this
proposal as a standard by which cargo cult beliefs may
be eval uat ed. To define Christianity in ternms of
doctrinal beliefs as enbodied in the great historica
docunments of the Church such as the Apostle's Creed or
the Westm nster Confession would provide the ridged
standard necessary to validate the hypothesis but would
negl ect the cultural dynam c i nvol ved in bot h
Christianity and the cargo cults. It wll be necessary
for this research to define Christianity in ternms of
what was offered by Jesus and the apostles, and the
requirenents to be considered part of the novenent as
recorded in the Bible. The doctrinal distinction, now

so prevalent in Western churches, is the result of

car ef ul study and interpretation of the original
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docunments and the people who fornmed Christianity. It

would be naive to think after twenty centuries that
these issues could be approached tabula rasa, however

in an effort to fairly evaluate the wvalidity and
acceptability of cargoist beliefs into Christianity and

visa-versa, the original dialogue by Jesus and His

disciples as recorded in the Bible will have primry
consi derati on. For the purpose of this research, the
Christian nessage will be defined as:

The original offer of Jesus to becone His
follower, as presented in H's words and
practices, and as advanced by Hi s disciples,
the record of which is found in the Bible.

Assumptions OfF The Research

It is assuned that the conclusions established
based on this research will be valid and acceptable.
This assunption is made on the basis that each
i ndi vi dual conponent of the research is also valid and
accept abl e. It is assunmed that the problem has been
accurately identified and explained. It is assuned
that the hypotheses can be validated by the research
met hodol ogy chosen. It is assumed that the sanple
chosen will be representative of the population

st udi ed.
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Scope And Limtations OfF Research

This study is limted to discovering if cargo cult
beliefs have been contextualized into Christianity as
practiced in Irian Jaya, |ndonesia. The research will
give sone insight on what it nmeans to be a Christian in
I rian Jaya. Determining the validity of such beliefs
in conjunction with Christianity is beyond the scope of
this aspect of the research although sone initial
conclusions will be drawn. It is hoped that these
initial conclusions as a result of this study will form
the basis for further investigation and provide sone
insight for the growth and devel opnment of the Church in

I rian Jaya.

Research Met hodol ogy and Descriptive Data

Data for this research was collected from a survey
given to a random sanple of church nenmbers in the
Manokwari district of Irian Jaya, |Indonesia. Two
hundred surveys were distributed and 194 were returned.
Four tribal groups participated in the survey. O the
194 responses, 49 were from the Biak-Nunfor tribe, 51
were fromthe Meyah tribe, 45 were fromthe Sougb tribe
and 49 surveys were collected from the Hatam tri be.
All of these tribes are located in the Bird s Head

region of Irian Jaya.
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The survey was admnistered for val i dation

purposes to eight people, at random in the city of
Manokwari, Irian Jaya, |ndonesi a. Approxi mately two
weeks later the survey was adm nistered again to the
sanme eight peopl e. The resulting correl ation
coefficient was .903 which validates the survey.
Ni nety-five percent of the responses were the sane.
The survey along wth the English translation is
appended as appendi x | and appendix I1.

The survey attenpts to test the relationship of
these various elenments wth established cargoistic
bel i ef s. The following tables illustrate the four
factors of the survey along with the nunber of positive
responses and percentage of positive responses to the
guestions anong the four tribal groups tested.

There are four components which nmke up the
survey. These conponents are based on
characteristics which form the basis of the cargo cult
beliefs found in Ml anesia.

These beliefs are supported by various Christian
elements as well as animstic beliefs and a tribal
mentality which have beconme an established part of

car goi sm
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These questions relate to belief and behavior of
those who identify thenselves as Christians. The
bel i ef aspect centers around t he respondent’s
acceptance of the Christian nmessage and ensuing
relationship with Jesus Christ as well as his or her
trust in the Biblical record.
Table 1
Christian Beliefs Bi ak | Meyah | Sougb | Hat am| Tot al
Most people in your 45 48 43 47 183
conmmunity are Christians. 91. 8%/| 94. 1%| 95. 6%| 95. 9%| 94. 3%
Most people in your 46 47 43 48 184
community believe that 93. 9% | 92. 2%| 95. 6%| 98. 0% | 94. 8%
Jesus Christ is the Son of
God.
Most people in your 33 44 35 43 155
community are church 67.3%| 86.3%| 77.8%| 87.8%| 79. 9%
menbers.
You personally believe that 49 50 42 49 190
Jesus Christ is the Son of 100% | 98. 0%]| 93. 3%| 100% | 97. 9%
God.
You are a church menber. 46 47 32 49 174

93. 9% 92.2%| 71. 1%| 100% | 89. 7%

Is the Bible respected and 45 51 42 49 187
revered as God's word to 91. 8%| 100% | 93. 3%| 100% | 96. 4%
man in your community?
Do you personally respect 49 49 41 48 187
and revere the Bible as 100% | 96. 1%]| 91. 1%| 98. 0% | 96. 4%
God's word to nman?
Most people in your 47 41 42 49 179
community believe that God 95. 9%/ 80. 4%| 93. 3%| 100% | 92. 3%
created the heavens and the
earth.




175

You personally believe that 49 50 42 49 190
God created the heavens and | 100% | 98. 0%| 93. 3%| 100% | 97. 9%
t he earth.

(2) Cargo cult beliefs (Table 2).

These questions focused on the main issues of
cargoism which are the return of ancestors and a
revival of traditional, minly animstic, beliefs.

St ei nbauer (1979) and others have identified hundreds

of practices and tendencies of cargo cultists which
have energed from the thousands of cases of cargoism
wi thin Ml anesia. From anong these various practices,

six beliefs stand out as being foundational for a
cargoistic nmentality to be maintained.

These characteristics are:

[LJ Belief in the cargo nyth.

(1) Belief in the return of the dead.

L Belief in the return of a nessiah figure.

1 Belief in economc equality and prosperity.

L Belief in the restoration of traditional ways.

1 Belief in political freedom and unification.

Table 2

Cargo Cult Beliefs Bi ak | Meyah | Sougb | Hat am| Tot al
Most people in your 32 3 7 6 58
community want to return to | 65.3%]| 5.9% | 15.6%]| 12. 2%| 29. 9%
a traditional lifestyle.
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You personally feel that a 10 8 13 3 34
traditional lifestyle is 20. 4% 15. 7%| 28.9%| 6. 1% | 17. 5%
better and sinmpler than

life now.

Most people in your 28 21 18 13 80
conmmunity believe in 57.1%| 41. 2%| 40. 0%| 26. 5% | 41. 2%
traditional |egends and

myt hs.

You personally can attest 3 14 17 6 40
to the truth of traditional 6.1% | 27.5%| 37.8%| 12. 2%| 20. 6%
| egends and nyths because

you have wi tnessed their

validity.

Most people in your 8 17 6 7 38
conmmunity believe that one 16. 3%| 33. 3%| 13. 3%| 14. 3%| 19. 6%
day all black people wll

become white and all white

people wll beconme bl ack

You personally feel that 10 15 20 7 52
soneday through m racul ous 20. 4% 29. 4%| 44. 4%| 14. 3% | 26. 8%
means there will be

equal ity anong ethnic

gr oups.

Most people in your 25 47 35 33 140
community believe that the 51.0%]| 92. 2%| 77.8%| 67. 3%| 72. 2%
teaching of the Bible can

guar ant ee success if

foll owed accurately.

You personally believe the 33 49 38 32 152
teaching of the Bible can 67.3%| 96. 1%| 84. 4% | 65. 3% | 78. 3%
guar ant ee success.

Most people in your 7 6 9 7 29
conmunity are hoping for 14. 3%| 12. 2%| 20. 0%| 14. 3%| 14. 9%
the return of an ancestor

to bring about equality and

enrich life in general

You personally are 0 4 3 7 14
anticipating the return of 0% 7.8% | 6.7% | 14.3%| 7.2%

your ancestor to bring
equal ity and enrich your
life.
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The anim stic beliefs presented in these questions

pr oj ect the negative
especially as it
occultic powers.
t hey
of course are other
t hese that

direct effect

aspects

aspects

i nvol ved

on the cargo cults.

of

such a

These aspects were chosen

reenforce the basic cargoistic tendencies.

bel i ef

relates to the return of ancestors and

because

There

in animsm but

were questioned in the survey have the nost

Table 3

Anim stic Beliefs Bi ak | Meyah | Sougb | Hat am| Tot al
Most people in your 22 3 5 44 74
community believe that the 44.9%| 5.8% | 11. 1%| 89. 8%| 38. 1%
dead can return to this

worl d and either disturb or

hel p those who are |iving.

You personally have 5 1 1 1 8

w t nessed the dead return 10.2%| 2.0% | 2. 22%| 2. 0% | 4. 1%
to the realmof the |iving.

Most people in your 26 5 8 16 55
community believe that the 53.1%| 9.8% | 17.8%]| 32. 7%| 28. 3%
dead or spirits can contro

nature and affect people.

You personally have seen 6 2 2 2 12
the dead or spirits control |[12.2%| 3.9% | 4.4% | 4.1% | 6. 2%
nature and affect the

l'iving.

In your conmmunity is there 20 2 7 37 66

a person known as a 40.8%| 3.9% | 15.6%| 75.5 | 34. 0%

"heal er" or someone who can
communi cate with the dead
and spirits?
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If there is such a person 35 8 17 33 93
in your conmmunity, does he 71.4%| 15. 7%| 37.8%| 67. 3%| 47. 9%
or she use the occult?

If there is such as person 31 10 25 12 78
in your community, is he or |63.3%]| 19.6%| 55.6%| 24.5%| 40. 2%
she a church nmenmber?

Most people in your 35 23 22 9 89
community usual ly ask for 71.4%)| 45. 1%| 48. 9%| 18. 4%| 45. 9%
help fromthe "heal er" when

t hey get sick

You personally have visited 13 9 18 7 47
the "healer" and ask for 26.5%| 17.6%| 40. 0%| 14. 3%| 24. 2%
hel p when ot her neans have

not hel ped.

Most people in your 31 15 18 20 84
community are afraid of the | 63.3%]| 29. 4%| 40. 0%| 40. 8% | 43. 3%
occul t.

You have personally 11 1 11 5 28
observed the power of the 22. 4% | 2.0% | 24. 4%| 10. 2%| 14. 4%

occul t.

(4) Tribal nentality (Table 4).

The question relating to a tribalistic nentality
reflect the respondent's wllingness to have other
authority figures speak for them and on their behalf.
Thus the decision or choice of a recognized |eader
beconmes the decision or <choice of the tribe nenber
because the | eader is assuned to be acting on the best

interest of all tribal nenbers.
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Tabl e 4
Tribal Mentality Bi ak | Meyah | Sougb | Hat am| Tot al
Is there a person in your 41 49 40 a7 177
community considered to be 83.7%| 96. 1%| 88.9 | 96.0%|91. 2%
t he | eader of your ethnic
group?
If there is an ethnic 44 49 39 49 181
| eader, does he or she have | 89.8%| 96. 1%| 86. 7%| 100% | 93. 3%
t he power to speak on your
behal f?
If there is an ethnic 39 49 31 47 176
| eader, is he or she a 79.6%]| 96. 1%| 68. 9% 96. 0%| 90. 7%
church nmenber?
If there is an ethnic 39 48 41 49 177
| eader, does is he or she 79.6%]| 94. 1%]| 91. 1%| 100% | 91. 2%
trustworthy and have the
respect of the community?
I's there a person or 42 48 34 49 173
persons in your comrunity 85. 7%/ 94. 1%| 75. 6%| 100% | 89. 2%
known as pastor?
If there are pastors in 22 48 38 49 157
your community, do they 44.9%| 94. 1%| 84. 4%| 100% | 80. 9%
have the power to speak on
your behal f?
If there are pastors, are 45 50 40 48 183
t hey trustworthy and have 91. 8%/| 98. 0%| 88. 9%| 98. 0% | 94. 3%
t he respect of the
conmmuni ty?

There is a danger that the respondents nay not

have answered the questions truthfully and precautions

were taken to assure an accurate response.

used,

first

community as a whol e.

asked for

response

is

gener al

and

rel at es

The met hod

two responses fromthe respondent.

to

The

their

The second response is personal
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and directed at the respondent as an individual.

Tribal people are not as intimdated with personal
religious questions i f t hey are af f or ded t he
opportunity to evaluate and speak for their ethnic
gr oup. Sinply asking a personal question would not
normal ly get an honest response. The tendency for a
tribal person is to give the response which is nost
favorable to them regardless if it reflects the actua

condi ti on. If the response is in connection wth
established norns in the comunity, then the percentage
for an honest response is higher. This nmethod is
effective but not wthout the possibility of error.
The norm in the comunity is wusually the norm of the
person responding regardless of the response to
personal ly directed questions. In other words, if a
tribal person is pressed to respond he or she wll
usual ly follow the norm of the group rather than seek

i ndependent al ternati ves.

Anal ysis of the Data

The entire survey consisted of 36 questions in
four different categories. Ni ne questions related to
t he respondents Christian beliefs, 10 questions related
to cargo cult bel i efs, 11 questions related to

animstic beliefs and 7 questions related to a triba
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test the null
Coefficient of

The T-test for
hypot heses.

Concordance and

the ANOVA chi
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I ndepent ent sanples was used

The Friednman ANOVA, Kendal

square

were al so used as a nmeans conparing the relationship of

all the vari abl es.
Primary Null Hypothesis Results
The primary null hypothesis stated that; There is
no difference between <cargo cult beliefs and the
Christian nmessage  as practi ced Irian Jaya,
| ndonesi a. When applying the T-test to the data
collected fromthe survey it is possible to reject the
null hypothesis at the .05 level of significance. The
T-test produced these results:
] (] cargol|S christ|S cargo df . T-val ue |T-tabl e
chri st
03.288 (32.820 [5.682 24.199 |17 7.297 2.110

Based on these results it

al |
Thi s,

further

of course,

i S not

cannot

be concl uded t hat

Christians in Irian Jaya al so practice cargoism

surprising and |leads to the

guestion of how many actually hold Christian
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beliefs and cargoismon the sanme |level. The

percent ages of positive responses in the survey towards
cargoismreveal s sone interesting facts about what it
means to be a Christian in Irian Jaya.

The issue of what it neans to be a Christian in
t hese communities is reflected in the responses to the
ot her variables tested in the survey. 1In relation to
cargo cult beliefs, 41.2% positively endorsed that nost
people in the community believe in traditional |egends
and nyths. This includes the nyths presented in
chapter three. It cannot be stated that in this
popul ation there is no difference between cargo cult
beliefs and the Christian nmessage, yet 41.2% of the
popul ati on represents a significant nunber of people
who hold tradition | egends and Christianity on the sane
level. On the other hand, only 14.9% of the
respondents were anticipating the return of an ancestor
to bring equality and enrich life. This indicates that
al though there is a healthy respect for the | egends and
myt hs which formthe foundation of cargoistic
tendencies, relatively few (14.9% actually foll ow
t hrough and put their faith in the myth as a nmeans of
"salvation". It could be said, then, that these are
nom nal cargoists. It would be interesting to conpare

the results of nomnal cargoismwth the results of a
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test on religiosity to see if both a nom nal form of

Christianity and a nom nal form of cargoismare

practi ced.

Secondary Null Hypothesis Results

A secondary null hypothesis stated that; There is
no difference between animstic beliefs and the
Christian nmessage as practiced in Irian Jaya,
| ndonesia. The T-test was also applied to this
secondary hypot hesis and expectedly had simlar results
to the primary hypothesis. The null hypothesis was

rejected at the .05 level of significance, with these

results:
J J anim|S christ| S anim df . T-value |T-tabl e
chri st
03.288 [26.650 [5.682 16. 474 |15 11.433 2. 131

This accurately reflects the data received as a
result of the survey but in general seened at variance
with the practice of an animstic society. The
animstic beliefs which formthe world view of the
I rianese and |i kew se "fuel the fire" for cargoistic

beli efs recei ved nodest endorsenments. This is
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surprising in one sense and yet an expected response to

a highly sensitive issue anong the people. For
hundreds of years Westerners have ridicul ed these
animstic tendencies, debunking the supernatural and
creating the inpression that anyone who woul d give
credence to spiritual realities is not of the
intelligentsia. In the West the tide has once again
turned and nore people are |looking for meaning in life
t hrough the spiritual realities of New Age
phi |l osophies, but in Irian Jaya, although the world
vi ew accepts the spiritual nature of animsm the
stigma of the Enlightennment era remains, especially if
a Westerner is asking the questions. Still, 38.1% of
t he respondents endorsed the idea that the dead could
return and affect the living. The ability of an
ancestor to return fromthe realmof the dead is
foundati onal for cargoism O her animstic tendencies
al so fair noderately, such as seeking the advice of a
"dukun" for help in healing; 45.9% of the respondents
woul d seek such advice even though 47.9% t hought the
"dukun" used occultic powers. It is interesting to
note that 40.2% of the respondents said that the
"dukun" was a nenber of the |ocal church.

Anot her secondary null hypothesis stated that;

There is no difference between a tribalistic nentality
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and the Christian nessage as practiced in Irian Jaya,

| ndonesi a.

In this case the nul

hypot hesi s coul d not

be rejected. The T-test produced these results:
] 1 tribelS christ|S tribe df . T-val ue |T-tabl e
chri st
03.288 [90.114 [5.682 4. 399 14 1.218 2.145

The tribalistic nentality was strongly projected in

t he responses to the survey.

f act or

soci ety,

certain amunt

tribal

to an authority figure within the tribe.

f or

both positive and negati ve.

initiating any kind of change in the

This is a significant

I n exchange for a

of security and stability inlife the

person is willing to give considerable |oyalty

Expectedly,

93. 3% of the respondents have such a relationship with

an ethnic |l eader within their

Addi tional ly,

respective tribe.

80. 9% of pastors in the within the

popul ati on group were given the sane deference as an

et hni c

The real

| eader.

significance of these results is found in

the virtually unquestioned authority given to | eaders

who have established thenselves within the tribe.

concept works well

when the ethnic | eader

Thi s

i s benevol ent
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and truly concerned for the welfare of his people, but

t he opposite is true when greed, lust and pride becone
part of the agenda. The propensity to be | ed was
evidenced in the anpunt of trust a community had
towards such | eaders: 91.2% trusted their ethnic | eader
and 94.3% trusted their pastor. Although the potenti al
for m suse of power exists in any society, a tribal
society is much nore susceptible to being led in a
detrinental way.

Among the Asmat tribe on the south coast of Irian
Jaya, an ethnic | eader was given the opportunity to
visit the capitol of Indonesia. Wen he returned to
his village, he reported the many wonders of a world
class city like Jakarta and added that the place was
actually not a city in this world but was the place of
the dead. |If fact, he had visited with many of the
peopl e's ancestors and there appeared to be an
overwhel m ng need for noney anong those who were |iving
there. He felt it was his duty to return and bring
with himas much noney as possible for the friends and
relatives of these tribal nenbers, which he did. Mbney
was collected fromthe unwary Asmat villagers and the
ethnic | eader has not been seen for a long tine.

This represents one exanple of how the authority

of an ethnic | eader coupled with an ani m st belief can
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all ow those | eaders to take advantage of tribespeople.

This is also true when cargoi stic novenents arise
because a trusted figure initiates such novenents. The
strong tribal nentality has the power to persuade even
t hose who would normal ly question the validity of nyths
and | egends. The stigma of "going against the flow' is
greater than any faulty | ogic presented on the part of
the tribal |eader. The case of the Asmat tribal | eader
is a prime exanple this type of nmentality can affect
the whole tribe to their detrinent.

|f, for exanple, a tribal |eader or pastor should
suggest that Jesus will return if certain rituals are
perfornmed, as was the case in Manberano Tenggah, the
results are the sane. The strength of the |eader's
vi ew, however incongruent, outweigh other opinions in
or outside the tribe. Even a m ssionary trying to
change the perspective of the tribe will have a
difficult time if there is opposition fromthe tribal
| eader. This concept of tribal |eadership and the
correlation that exists between it and Christianity
all ow cargo cults to energe and thrive, the only
necessary conponent being the belief of the tribal
| eader. Even if only 41.2% of the people (as the
survey indicated) support cargo cult beliefs, if the

tribal | eader does, then the shane associated with
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goi ng against his viewis too nmuch to bear and a

passi ve acceptance will result.

The survey al so reveal ed that there was not a
significant difference at the .05 | evel between cargo
beliefs and anim stic beliefs. This is significant
because it represents the respondent's clear
understanding of the simlarity between these two
factors as they relate to their current world view.
Thi s understandi ng effectively strengthens the
concl usi ons made about the contextualization of these
beliefs. The relationship between the two simlar
factors, that is, Christian beliefs with a tri bal
mentality and cargo cult beliefs and anim stic beliefs
was not as strong. Nonparanetric statistics were used
to determ ne the relationship between these factors.
The Friedman ANOVA and Kendal | Coefficient of
Concor dance procedures established these results:

Fri edman ANOVA and Kendal |l Coefficient of Concordance
ANOVA Chi Square (N=7, df=3) = 17.91429 p < 0.00046

Coefficient of Concordance =0.85306
Average rank r = 0.82857

Aver age Sum of Rank | Row Mean Std.
Vari abl e Rank
CHRI ST 3.857143 27. 00000 92.77143 6.24759
CARGO 1.428571 10. 00000 24. 35714 9. 06989
ANI M ST 1.579429 11. 00000 28. 40000 16. 97194
TRI BAL 3. 142857 22.00000 90. 11428 4.39903

Tabl e 5
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Table 5 summari zes the data fromthe entire survey.
Al (100% of the respondents indicated that their
religion was Protestant Christian. O those, 97.9%
believe that Jesus Christ is the Son of God and they
believe that they live in a Christian comunity, (94.8%
positively endorsed the statenent that: "Most people in
the community believe that Jesus Christ is the Son of
God"). By conparison, the Province of Irian Jaya is
approxi mately 75% Christian and |Indonesia clains a
Christian popul ati on of just over 5% The individual
communities in which the respondents live reflect a

hi gher than average percentage of Christians.

Percentage of Positve Responses

Analysis of Central Issues
100

60 Legend

D Christian
& Tiibal
. Cargo
40 - . Animistic

% Positve
Chart1

Chart 1
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The positive endorsenents of the central issues

guestioned in the survey, illustrated in Chart 1 is a
representation of how the four conponents of the survey
interrelate. It also illustrates the correlation that
exi sts between Christian beliefs and a tribal nentality
as well as the correlation that exists between cargo
cult beliefs and animstic beliefs. The central issues
are those questions in the survey which npost strongly
represent the belief being tested. These beliefs are

consi dered to be the central issues:

Relating to Christian beliefs; Mst people in your

community believe that Jesus Christ is the Son of God.

Relating to cargo cult beliefs; Mst people in your

community believe in traditional |egends and nyths.

Relating to aninm stic beliefs; Mst people in your

community believe that the dead can return to this
world and either disturb or help those who are |iving.

Relating to a tribal nentality; If there is an ethnic

| eader, does he or she have the power to speak on your
behal f?

When exam ning the central issues relating to
beliefs in each of the variables tested in the survey
the same pattern energes, (illustrated in tables 6-9)

with the exception of the Hatamtri be which endorsed
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animstic belief stronger than did the other tribal

groups tested.

Table 6 Biak Tri be

Fri ednman ANOVA and Kendall Coefficient of Concordance

ANOVA Chi Square (N=442, df=3) = 821.6959 p < 0.00000
Coefficient of Concordance =0.61968
Average rank r = 0.61882
Vari abl e Aver age Sum of Rank | Row Mean Std.
Rank
CHRI ST 3. 846154 1700. 000 89. 36790 6.55123
CARGO 1.638009 724. 000 42. 29637 21. 00750
ANI M ST 1.796380 794. 000 55. 52532 11. 13427
TRI BAL 2.719457 1202. 000 76. 35569 16. 88228
Tabl e 7 Meyah Tri be
Fri edman ANOVA and Kendal | Coefficient of Concordance)
ANOVA Chi Square (N=456, df=3) = 1058.066 p < 0.00000
Coefficient of Concordance =0.77344
Average rank r = 0.77294
Vari abl e Aver age Sum of Rank | Row Mean Std. Dev.
Rank
CHRI ST 3.041667 1387. 000 91. 08466 6. 65749
CARGO 1.958333 893. 000 35. 03814 29.69722
ANI M ST 1.219298 556. 000 19. 06381 16. 31700
TRI BAL 3.780702 1724. 000 94. 92455 0. 98557
Tabl e 8 Sougb Tri be
Fri edman ANOVA and Kendal | Coefficient of Concordance
ANOVA Chi Square (N=458, df=3) = 1167.453 p <0.00000
Coefficient of Concordance =0.84967
Average rank r = 0.84935
Vari abl e Aver age Sum of Rank | Row Mean Std. Dev.
Rank
CHRI ST 3. 829694 1754. 000 91. 62447 6.35723
CARGO 1. 624454 744. 000 33.99170 24. 22259
ANI M ST 1.375546 630. 000 26. 96026 15. 04921
TRI BAL 3.170306 1452. 000 85. 16022 5. 32692




Table 9 Hatam Tri be

Fri ednan ANOVA and Kendal
(N=482,

ANOVA Chi

Squar e
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Coefficient of Concordance

df=3) =

Coefficient of Concordance =0.90606

1310. 156 p <0.00000

Average rank r = 0.90586

Vari abl e Aver age Sum of Rank | Row Mean Std. Dev.
Rank

CHRI ST 3.207469 1546. 000 96. 54939 4.41236

CARGO 1.207469 582. 000 27.27676 21. 08304

ANI M ST 1.792531 864. 000 50. 62034 26. 87926

TRI BAL 3.792531 1828. 000 99. 20331 1.59916

Graphically, these results can be seen in the positive

responses to

anmong the tri bal

groups in chart 2.

Positive Responses Among Tribes

Analysis of Central Issues

100 —

80 —

Legend
|:| Christian
. Tribal
. Cargo
|

Animistic

60 —

40 —

20 —

Biak

I I
Meyah
Chart 2

Chart 2

Sougb

Hatam

The picture that enmerges fromthe analysis of this

data is an illustration of the contextualization
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process that the church is going through anong the

tribal groups tested. |If a scale existed of nodernity
anmong the tribal groups it would probably indicate that
the Biak tribe was the nost culturally adapted and
adaptable to the Western or at |east to the Indonesian
cultural perspective. The Biak tribe is the only
coastal tribe tested and is the largest tribe in Irian
Jaya. The Meyah, Sougb and Hatamtribes all are
interior tribal groups with a simlar cultural
background and tradition. By conparison, the interior
tribes are | ess advanced and seemingly nore likely to
hold to anim stic and cargo cult tendencies. It was
surprising to see that the results of the survey
actually indicated that the Biak tribe was nore prone
to cargo cult beliefs with 57.1% believing in | egends
and nyths. By conparison, 41.2% of the Meyah tribe
hel d such beliefs, 40% of the Sougb tribe and only
26.5% of the Hatamtribe. It would appear that Western
sophi stication and adaptability is not an indicator of
the strength of these beliefs. The Hatamtribe has one
of the strongest and nost organi zed churches by
conparison with the other groups. Ninety-eight percent
are Christians (according to the survey). A high

percent age, however, held to anim stic beliefs; 89.8%



194
positively endorsed such beliefs. The Meyah only

regi stered 5.8% Sougb 11.1% and Bi ak 44. 9%

Knowi ng and living with these people for seven
years |l eads this author to the conclusion that the
Hatam tri be's response is nost representative of the
popul ati on. There are certainly negative connotations
with such beliefs, as was explained in an earlier
section, which is cause enough for a tribal person to
want to present a nore positive view. It is just
ironic that the strongest church organization would
have such a positive response to the anim stic question
and the weakest, which is the Meyah tribe, would
virtually have no anim stic tendencies.

The strongest correlation for all the tribal
groups existed between Christian beliefs and a tri bal
mentality. This mrrored the results of the entire
survey with again the Hatamtri be having the nost
positive endorsenment, 100% indicated a tribal nentality

and 98% endorsed Christian beliefs.

| nplications for the Church and M ssion
The "church" is a broad and expansive term and
could nean anything fromthe entire collective body of
Christ to an individual nmenber of that body. Wen

reference is made to the church in Irian Jaya, there is
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at | east a geographi cal designation but this does not

guarantee any kind of a consistent understandi ng of
what is nmeant by the "church”". The church in Irian
Jaya is a particularly broad topic because of the
soci al diversity of the people who live on this island.
There are many commonal ities anong Irianese peopl e but
on the other hand just as many diversities. People
living in the costal towns are different fromthose
l[iving in the interior and |ikewi se the church in those
areas are different. It is therefore necessary to have
a definition of what is neant by the church within this
context. The population tested in the survey was neant
to be representative of the Christian popul ati on of

I rian Jaya, or, the church. Because of the limtations
of time and noney only four tribal groups out of an
estimated 250 tribal groups were tested. Because of
the diversity that exists anmong the tribes in Irian
Jaya, the inplications of this study will nore directly
relate to the tribal groups tested. This does not nean
that the results of this study or the inplications
presented here will have no bearing on other tribal
groups or are not representative of them It sinmply
means that a replication of this study anong ot her
tribal groups would be advantageous and shoul d be

considered for further study in understanding the
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relati onship that exists between Christianity and cargo

cults.

There are 3 inplications gleaned fromthis study.
1. The church in Irian Jaya is not a cargo cult. This
does not nean that cargo cults do not exist in Irian
Jaya nor does it nean that cargoistic tendencies do not
exi st in the church. After nearly 140 years of
m ssionary activity the proliferation of cargo cults
within the church is not as strong as when the
Christian nmessage was first presented and there were no
converts to the Christian faith.
2. Cargo beliefs and anim stic beliefs exist and still
formthe world view of church nmenbers. Not all of
these beliefs are in opposition to the Christian
message. There are certainly differences in a western
approach to theology and an Irianese approach. These
differences need to be taken into account in eval uating
the validity and acceptability of these beliefs before
God. One factor in this equation is understanding the
content of God's revelation. It is difficult for a
church nenber to accurately evaluate his belief if
God's revelation remains esoteric. Mnistry activity
whi ch enphasis teaching the content of the Bible in a
consi stent manner should be a paranmount concern for

churches and m ssion agencies working in Irian Jaya.
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3. The church in Irian Jaya is a tribal church. This

does not come as a surprise to anyone but it should
affect the way mnistry is conducted in this context.
Conmbining a tribal church which has cargoistic

t endenci es and apparently weal thy western m ssionaries
is a structure which will foster an unheal thy dependent
relationship and keep the cargoistic fire burning.
Western m ssionaries should concentrate on theol ogi cal
education and community devel opnment which includes
health care and allow the church in Irian Jaya to break
free fromunheal thy dependent rel ationships. Placing
m ssionaries in a tribal setting for extended periods
of time create an environnment not conducive to true

spiritual growth and maturity within the church.

Factors in Perpetuating and Overcom ng Cargo Cults

There are two main factors which have perpetuated
cargo cult beliefs anong Irianese people. Answers to
t hese perpetuating factors are the begi nnings of
finding a solution for the positive contextualization
of the Christian nessage.

1. Sonething for nothing

The first is the ubiquitous desire of wanting
sonet hing for nothing. Westerners can certainly relate

to this desire, as seen in the proliferation of
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ganbl i ng casinos, various lotteries and other such

means of gaining sonmething for nothing which have
catered to the desire of the average man to beat the
odds and strike it rich. Fortunately, for North
Americans the Protestant work ethic has kept these
desires in check, until recently.

As far as can be determ ned, the Irianese have no
means for keeping this desire for gaining materi al
possessi ons w thout working in check. In fact, these
desires are nmmi ntai ned and encouraged through their
myt hol ogy and as current events are interpreted to
support the "sonmething for nothing" proposition. The
perspective of the Irianese is that they actually
deserve to receive the wealth that has been so
bountifully bestowed on the West. When a cargo barge
contai ning a shipnment of cars broke |oose fromits
mooring recently near the island of Biak and went
aground on Wiundi island, there was nuch specul ation
that this was nerely the beginning of a steady stream
of cargo that would be com ng their way. The rightfu
owners of these vehicles cane and took them away, which
is the plight of the Irianese. The cars should have
been theirs, but soneone el se received them Soneday,
however, their ship will cone. This is one exanple

of the cycle of hope and despair that the Irianese
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f eel . The Westerner has di scovered the neans to this

great wealth and soneday they will discover it also.

A typical theol ogical response from m ssionaries
has been to direct the thinking of the Irianese away
frommmterial possessions and recognize the spiritual
"goods" and bl essing which they have in Christ. (see
di scussion on this in chapter three). The rationale
for this argunent cones fromthe Protestant work ethic
whi ch suggests that material wealth and prosperity cone
fromthe hard work of capable nen. The dichotony which
allows the Westerner to separate material and spiritual
bl essings is not present in the Irianese cosnps.

Bl essing both material and spiritual conme fromthe sane
source. In fact, in observing Westerners the Irianese
world viewis reenforced. The typical m ssionary does
not work, that is, does not have to tend a garden in
order to get food to survive, nor does he have to hunt
or fish. Instead, whatever is desired is ordered and
delivered or purchased at the store with no visible
means of where the noney keeps com ng from

In one sense, the Irianese world view has the
advantage regarding the source of blessings. There is
just one source and He rains down bl essings on both the

good and evil (Matt. 5:45), a concept which is perhaps
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difficult for Westerners to reconcile in their world

Vi ew.

2. Leadership styles

The second factor which perpetuates cargo cult
beliefs are the current acceptable styles of |eadership
found both in the tribal society and denonstrated by
t he governnment and m ssion organi zations. This style
of | eadership fosters dependence on the |eader to
provide for the needs of the group. The cargo cult
myt hol ogi es foster the idea that soneday a nessiah-1Iike
figure will return to them and restore the tribe to its
rightful place in society. The nmessiah will not return
enpty- handed but will bring with himall the materi al
possessi ons that the people want and need. For
many |rianese, the m ssion and the governnment have
beconme that nessiah. It was the mi ssion that perhaps
was first perceived as the nessiah, especially in the
early days of m ssionary activity in Irian Jaya. The
m ssi onary was consi dered the sol e sustainer of the
| ocal econony. M ssion stores were established; the
m ssion airstrip was built so that m ssion goods could
be flown in on m ssion planes. The only way for an
I rianese to take part in the many material benefits
which came to his area as a result of the m ssion was

for himor her to becone part of the m ssion.
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I n many ways, with the surge of governnent

projects in Irian Jaya, the governnent has repl aced the
m ssionary as the neans for obtaining materi al

possessi ons. \What has not changed, however, is the
mentality of the Irianese to gain these materia
possessions by ritualistically followi ng the nessiah
figure. The dependent relationship that has been

est abl i shed based on these styles of |eadership is not
a healthy one for devel opi ng strong sel f-propagating
churches. The tension caused by this relationship is
too nuch to allow even a nurturing of the church to

fl ow snmoot hly.

An experience that a fellow m ssionary had in
Irian Jaya illustrates the point. Thoroughly disgusted
with the dependent relationship that existed between
hi m and other believers, this m ssionary decided that
he woul d gi ve what ever was asked of him Hi s next
encounter was with a man who asked for a shirt.
Faithful to his prom se and in obedience to the
Bi blical mandate to "give to himwho asks of you"
(Matt. 5:42), this mssionary took off his shirt and
graciously gave it to the one who had asked. Seeing
t hat he had gai ned sone kind of advantage over the
m ssionary, the man then asked for the m ssionary's

pants. |f the m ssionary would have conplied, the
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requests woul d have kept com ng until nothing was |eft

of the mi ssionary's personal possessions.

In this exanple, the m ssionary had becone the
"provider"”, or in cargo cult term nol ogy, he was the
"messiah". That kind of relationship which results
from"acts of kindness" foster a dependency which is
likely to turn resentful. The ideal is as Ted Ward
suggested, to develop a relationship of reciprocity
where both parties offer themselves in nutual respect
to the needs of the other. (Ward 1977). The Apostle
Paul put it this way:

Do nothing from sel fi shness or enpty conceit,

but with humlity of mnd | et each of you

regard one another as nore inportant than

hi msel f; do not merely | ook out for your own

personal interests but also for the interests

of others. (Philippians 2:3-4).

The rel ationship envisioned here is reciprocal, that
is, in order for it to work both parties nust agree to
do it. As long as the mssion is perceived to be the
provi der and wi thout needs, reciprocity cannot be
achieved. The Irianese require a reciprocal

relationship. It is as Tronmpf said, "...the heart-beat
of Mel anesian religion" (Tronpf 1991, 19).
Successful contextualization of the Christian

message nmeans that both contexts, sender and receiver,

are willing to change and enter into a reciprocal
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relationship. |In this sense "acts of kindness" are

only kind if they can be paid back in some form One
possi ble solution is for m ssions to adhere to strict
financial policies in fostering a reciprocal
relationship. See appendix IIl for a detailed

di scussion on financial policies which would encourage

church growth in a cargoistic tribal society.

Concl usi on

Al t hough the Christian church has been established
in lrian Jaya for 139 years, the level of Bible
know edge, that is, a grasp on the content of the Bible
is mniml. One reason is because the Scriptures has
yet to be translated into the nore than 225 | anguages
found in Irian Jaya. The lowliteracy rate is also a
contributing factor. The standard neans for conveyi ng
the kind of information found in the Bible is through
storytelling, theatrical dance, tribal discussions and
oration. These nethods are not precise, yet formthe
basis of many Irianese people's understanding of the
Scri ptures.

The sin and salvation thene is easily understood
since the same notif is present in their cargo
myt hol ogy. As the Irianese beconme nore famliar with

God's revel ation they have the same privilege as the
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Western churches to interpret and make applications

whi ch are acceptable within their world view. If we
believe that God is concerned with this process of how
His Word is understood and interpreted and believe that
He has guided us in that process, then the sanme should
be true for the church in Irian Jaya. Those who are
invol ved in the process of contextualizing sonetines
find it difficult when new i deas energe based on the
presuppositions of other cultures and world views.

This process, however, has not taken God by surprise
and He is fully in control of and | eading us and the

| rianese towards a better understanding of who He is
and what He has acconplished through Hi s Son Jesus

Chri st.

"For now we see in a mrror dimy, but then face to
face; now | know in part, but then I shall know
fully just as | also have been fully known" (I
Corinthians 13:12).



