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CHAPTER V]
CONCLUSION AND RECOMMENDATIONS

The challenge of Haj OF cargo movements is still aljve. The basis for these
movements is rooted in (.hc deeper level of people’s cultural beliefs and exbcctalions.
Their way of seeing the world and naming their environment as well as their search for g
better quality of life becomes the foundation of these messianic movements,

The Amungmes in the South Centra] Highlands of Irian Jaya have longed for Haj
from generation (¢ generation. They EXpect a new quality of life. a new way of seeing the
world and their life in relation to nature ang the supematurval, finite and infinite ideas, and
physical and spiriiyal realities.

Hai movements as 4 search for a new way of life are very much relmed to the
Amungmes' expectation of a "new humanity" and a "new order" of life from now untjl
eternity. It appears in thejr myths and the cargo stories. The new humanity that they< are.
looking for is not distorted humanity. They are searching for the whole person, the
fullness and completeness of human life, They expect a higher quality of life in terms of
physical prosperity as well ag spiritual well-being. They quest for {noral integrity as well
as healthyinterpersonal relationships.

New humanity promotes 4 new wa;éfseeing the world and others for what they
are. The d.ignity of the whdlc person is hoﬁored and respected. A new world brder is

sought for a better life anq service. The new humanity that they search is a new

-
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understzmding of human beings, naturé, and also SLIpé‘ﬂatW;ll realities.

The search for g pew humanity, a new man, a new way of seeing the world and life,
1$ not found overnight: [tjs g lifelong process ofl’in[eraction between vultimzite and
universal truthsg of God's revé!ation and daily Jife experiences of human beings who are
Created in the image ol God.

Jesus Christ claimed himself 10 be the only way of life. He said, "I am the way and
the truth and the life No one comes to the Father except through me! '(John 14: 6). Jesus
was incarnated in order to bring life in jts fullness. In John [0:10 we read. "The thief
comes only to steal and kij| and destroy: | have come that they may have life, and have it
to the full." Salvation (or new life) is found in Jesus‘(‘hrjst alone. Peter claimed that,

"Salvation is found ; N no one else, for thele 15 no other name under heaven given to men

by which we must be saved. " (Acls 4:37)

The task of Christiap education in Irian Jaya is to share the new life in Jesus Christ

that will transform persons and communities by the power of Holy Spirit. [t should have
the intent of building a new humanity and commumtxes which reflect love, faith, and hope
for the glory of the eterng] God. Pazmino (1992) pointed out four tasks of Chxistian‘
education, These include: call and Commitment (kerygma): community and covenant
(koinonia); care and concern (diakonia): conscience and challengé(propheteia)‘ and
celcbraﬁ'on and creativity (léitom‘gia). These tasks are élso applied to lhe te:ms of
proclamation, community, service, advocacy and worship (p. 40).

The practice of adult nonformal Chnstlan ‘cducation in Irjan Jaya includes g

process of educating people for information (content), formation (context) and
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transformatiop (open to change) 1 should stress the development of interpersona]
relationship skiHs, problem solvfng skills, decision making skills. economic development
skills, 'teaching and léarning skills, and séveral other skiils.

\ Information, formation and transformation can be developed also in the Chbri_stian
formal education setting. Byt attention must pe gfven to academic exercises in the formal
setting while chnting & learning Community, wﬁncssing community, worshiping

Community, and 4 sharing community (Gish, 1979).

Recommendation for Adult Nonformal Teaélﬁng-Learning Practices

This study deals with an aduylt nonformal Christjan education Program among the
Amungme people in Irian.Jaya. The teaching of the Word of God to adults jn this setting
is different from teaching children Adult learners in Irian Jaya are key persons in making
decisions ang solving problems for their own families, Communities, and the church.
Hence, Christian educators must know the need, problem, and issues of the learners in
order to integrate jt with Biblical teaching,

Adult nonforma; Christian education should propose itg teaching-!eaming process

conventions, and seminars op specific themeg. Through thege progranis, local nationals
would be equipped to be leaders for transforming personal as wel| ag the community life.
This process of equipping leaders becomes an educational tbol to transmit Christian
values, beliefs, a.nitudcs for growth and development. Therefore, clear gogls, objectives, -

themes, and schedules muysgt be stated systématica”y with the appropriate methods of
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teaching.

Adult nonformy] Christian educatién in the tocal churcheg is badly needed. The
content of nontormy] education must pe related to existing issues, problems, stories, and a
time for discussion and r’@f‘l@C(iOx] must be provided. The facilitators must direct the
process ofnontbrxﬁal education toward the Christian world and life view. It must be
based onthe Word of God.

‘Nonformal educatiop must be designed in creative ways. The programs for
nonf‘ormalleduéation may include conferences, retreats, sel.ninars, workshops, family
clusters, conventions, field trips, revival meetings, on-the-job training programs, and other
planned programs.

Nonformal education for adults in Irian Jaya must help them to participate in actual
experiences. They must be involved in all activities. They must be given opportunities to
take over Ieadership positions in the chur_ch, businesses, multinational corporations,
government offices, private organizations, and community development p.rojects. They
Must not have the experienée that many other indigenous people of the world have had,
who became victims of modérnization, industrialization, secularization and development.
They must be Iiberated‘ from the oppression, injustices, exploitation and Manipulation of
powerful people. The task of‘Christién education s an ulnen;iingjob of the Church that _
calls for. transformation of wﬁole levels of society and ai] hu?nan bei’ngs. The.church is
established to continye Jesus' great conlinils"zsilon to teach (Matt. 28-] 9-20), in order to live
in the light of Jesys' great commandment in Matthey 22‘:’37. |

Recommendation for Community Development Training




190

Training for socio-cconomic transformation among the communities in Irian Jaya is
urgently needed. Training for transformation can be dev¢!oped in many educational
Programs, such as on-the-job training, workshops, and seminars which will lead people to
develop critical lhil‘lkl'ﬂg and interpersonal relationship skills for community development.

Comniunity developmcnt agencies, government business corporations, énd private
corporation must help natives to educate themselves. Education for natives doing on-the-
Job training, for example, does not mean j'ust teaching them how to write, or how to
speak Indonesién or English. John Naisbitt and Patricia Aburdene.(1985) said that this
approach is an out of date method for l'melping people to change. They said that the basivc
teaching of reading, writing, and arithmetic s an old approach. They pointed out the need
to change the educational épproach to developing skills, They suggest to replace it with
TLC-- that is, shorthand for learning how to Think, learning how to Learn, and.learning ,
how to Create. They say that the TLC approach does not replace the old approach of
education (which is the reading, writing, and arithmetic approdch), but they are included
{(pp. 139-69). Tl)e value of how to write, how to learn, how to read, and how to
encourage creativity must be the ma;n practice in nonformal community education. Ski]l
development is badly needed by the people in Irian Jaya.

Recommendation for Eduéational Methods for Adults

Me’thods of teaching aduAlts ares characterized by ﬁow adult Iea;'ners learn. Itis

obvious that adult learners bring personal equience to the learning situation. They

Xpect to contribute something in the learning situation. Adult learners are more

interested in practical-matters. They are willing to’contribute actively to the process of
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teaching-learning.
Methods of adult education in Irian Jaya must be related to these characteristics.
There are many methods of teaching related to adult education. Kenneth O Gangel
(1977) identified 24 methods of teaching. These methods are classified in- 1) L‘ectur'e, a
formal discourse delivered for the purpose of instruction. This one must be combined
with the method of buzz gréups, discussion, quesli‘on and answer, assigxﬁnents, and audio-
visual aids. 2) Story, role play, Scripture search, discovery, project/ practicum internship,
 field trip, research repoit, and case study aré included in the second classification. 3).
Methods used in a big group learning situation or mass education would be, for example, o
the panel method. Panels can be used because it is a presentation and interaction of
differing viewpoints by "experts" on a particular subject. The method of colloquy, debate,
debate forum, and sympbsium are also usable in the adult education programs, | fl»‘;
The me;hé;d ofaction/reﬂection/action becomes an important method of teaching
and learning in the context of the animistic, cargoistic cultures of Irian Jaya. It helps them
to evaluate cargo stories as the people's action trom a Biblical world and life view. This
process helps learners to develop critical thinking and criticél awareness of their personal
life and their enviroﬁment

Recommendation for 3 Curriculum Deveiopment

Adult nonformal Christian education must aim 16 attain quality education,
especially in the areas of the development of human relation, problem solving, decision
making, and job-related skills. Learners must be encouraged to develop abetter

knowledge of the Word of God and at the same time “he Christian teacher must help
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students to learn fron him in relation (o attitudes, values, and beliefs through his words
and dccd‘s.

This study has shown that the Amungm‘és' cultural valyes are rich. The task of
Christianveducation in the adult nonformal setting is to integrate cultural values with
Biblical valyes for yowth and development of the individual and the transformation of the
community. Curriculym for nonformal education must be proposed within its various
programs in the context of Irian Jayans. .

Moreover, Ha; remains a core vajye for the Amungme people. Other groups of
people in Irian Jaya have different terms to indicate theiy core value systems. The
nieaning, however, is simi.lar‘ They quest for 5 hew humanity and a just community.

Irianese valye systems aré related to their world and life view. Almost all o groups
of people in Irian Jaya believe the natural as well as-the Supernatural are real. For
example, Biakers in the Raja-Empat area believe in the invisible, supernatural, spiritual
realm and have a concept of holy which s called MM which means "the world of
the wind." They also believe i visible objects, matter that they call dunia baken, which
means "the world of the body" (Kamma, 1975, pp. 12, 13).

Thé practicall goal of adult nonformal Christian education jg to integrate the
distorted values of 3 peoples culture into Biblical, umversal and ultimate valyes of love,
peace, Jusnce health and prosperity in Jesus Christ.

The themes for adult ‘mnfb‘rmaf"C'lll‘i';tian educatibn are related to the development

of the spiritual, social, moral, and physical life of the individual as we” as the community,

The researcher of thjs study suggests to include the followmu topics. First, the knowledge




of Bible stories and the cargo stories should be taught. This invol.ves: the themes of

- creation of man and nature, sin, supernatural beings, God, tl;e Holy Spirit, Jesus and his
New Life, death, power, healing, suffering, sickness, marriage and family life, redemption,
Justification by faith, sanctification, eschatology, church as a new community, and God's
missions.

The second theme is related (o value development. Amungme must be taught
values such as love, peace, consensus, hzlrmony,jusrice, hope, togetherness, the value of
hard work, stewardship, the value of health, education, family, honor and respect,
suffering, equality, unity, communication, logical thinking, and spiritua.lity‘

The skill develqpment for life and service is the third theme for Amungme adult
curriculum. Here, the development of skills involve: interpersonal relationship skills,
decision making and problem solving skills, small business, teaching and learning, Writing,
reading, leadership, communication, organization and administration, creative thinking and
management skills.

Recommendation fof a Christian Community

The Christian community refers to al] individuals who encounter new life in t}ie'
Lord Jesus Christ, They come together to worship God while préc[aiming the Gospel of
eternal life in Jesus. Serving the Lord in their respective functions and in the society,
having f’ellowship one another and participating in prophetic ministries‘are the
characteristics of the Christiaﬁ community.

The task of nonformal education in Irian Jaya is to encourage the building of the

Christian community in the world. Nonformal adult education must aim for building the

T
SR,




194
‘t‘ommunity of faith and ‘2115() the world community. The community of believers must
promote kingdon values in their words and deeds to the world community. Building a life
together{ in the cbmnumi[y must be stressed while emphasizing the uniqueness of Jesus
Christ in the wor;d conimunity.

The Christian church in Irian Jaya are called not only to plant churches. They must

start to built healthy interpersonal relationships among believers based on Christian values

' ' Y 2

of love, peace and hope. Lingenfelter (1992) said that in the contemporary church, new
believers are introduced to t‘he Gospel as a Afundamental part of the ‘discipleship process.
But, he estimated that the economic dimensions of discipleship and the growth of a new
community of believers have been greatly neglected by evangelicals. He noted that Jesus'
teachings had sigﬁiﬁcant economic as well as spiritual implications. These behaviors
contribute to the growth of the community and commitmen to Jesus Christ (p. 195).

In Melanesia, including Irian Jaya, the value of building the comnmunity life
becomes a challenging task. Our focus must be given to build Christi‘an communities and
at the same time be involved in thé building of a world community in the aspect of socio-
economic concerns. It will not only strengthen their relationships but, more than that, the -
Christian community will become a teacher for its members and a witngss tool for
unbelievers in the world community.

| Rcconnnendation for Theological Schools

Theological schools must be sensitive to the stories of cargo cult beliefs and the

cargo movements in the area. A course on this ideology must be included in the

curriculumy ol theological schools on a dialogical basis. They must be directed to evaluate
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the cargo or Hai storjes ﬂ'oxﬁ Biblical perspecti?és.

The students must be equipped to intérpret the Bible, ‘do exegesis, and build
theology in its socio-cultural and historical setting. They must be able to critically creaté
stories of the Bible within the context At the same ltime, social science couirses like
cultural anthropology, religious movements, and primal religions, must be included in the
curriculum.

Critical thinking and human relationship skills must be developed in nonformal
éducation settings in the theological schools.' This can be done through small groups or |
seminars, workshops, panels, and symposiumé aside from reghlaxj formal classes.

All the recommendations, heretofore mention‘ed. above by this researcher, require
further research and represent opportunities for future study in developing approaches to

education within the context of Irian Jaya.






